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One also needs to understand the seven or nine tattvas to
attain self-realisation. Because samyagdarsana
(self-realisation) is also defined as samyak §raddha on
these tattvas. These seven tattvas are: jiva, ajiva, asrava,
bandha, samvara, nirjara and moksa. When we add
punya and papa to them, they become nine.

Samyagdarsana/ Sam%ilaktva — transcendental wisdom, enlightened
i ercepiion, true insight, self-realisation .
Samyak Sraddha — firm conviction based on self-realisation/enlightened
el .. berception . p e
Atmajiiana/Atma Jiiana — knowing the self. self-realisation
Tattva— key material to understand the highest truth
Jiva— a living being, sentient entl%y
- .. _Ajiva— non-sentient entity X
Asrava — karmig inflow, which is constant and causes further bondage
Bandha — the bondage of karmas with the soul
o Samvara — partial cessation of karmic inflow
Nirjara — the partial shedding/dissociation of karmas from the soul
_ Moksa — the total cessation of karmic inflow and total
shedding/dissociation of karmas from the soul, eternal bliss, liberation,
the highest form of existence, the state of supreme and unending bliss
Punya — virtue, merit, enabling power, auspicious disposition
Papa — sin, demerit, disabling power, inauspicious disposition
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Among the seven tattvas, jiva and ajiva are worth
knowing, asrava and bandha should be given up and
samvara, nirjard and moksa are worthy of attainment.

Tattva — key material to understand the highest truth
Jieya — worth knowing
He a—u.nworth?/. worthless, avoidable o
Upadeya — worth practising/following in one’s life, worth attaining.
Jiya™ a living being
- o Ajtva — non-sentient
Asrava — karmig inflow, Which is constant and causes further bondage
Bandha — the bond ]ge of karmas with the soul
. Samvara — the gama cessation of karmic mflow
Nirjara — the partial shedding/dissociation of karmas from the soul
~ Moksa — the total cessation of karmic inflow and total
shedding/dissociation of karmas from the soul, eternal bliss, liberation,
the highest form of existence, the state of supreme and unending bliss
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We are told to give up asrava and bandha. They include
both, punya and papa. From the perspective of moksa
(liberation), both punya and papa are equally renounceable.
Some people call both of them heya because of their
one-sided understanding of the truth. But when we talk
about attaining self-realisation and the path to liberation, in
that context one usually first gets rid of papa. And one is
expected to remain in punya (Subha) purely with the
objective of attaining liberation. When seen from a
particular context, papa causes obstructions in the path of
liberation while punya facilitates the soul’s progress on the
path of liberation.
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Asrava — karmic inflow, whicél is constant and causes further
ondage
Bandha — the bondage ofg karmas with the soul
Heya—unworthy, worthless, avoidable
Atmaprapti — self-realisation
Moksa Ma.r%a — the path of liberation
) Subha — auspicious | . .
Punya — virtue, merit, enabling power, auspicious disposition
Papa — sin, demerit, dflsabhng power, inauspicious disposition
Moksa — the total cessation of karmic inflow and total
) sheddm%dmsomaﬂon of karmas from the soul, eternal bliss,
liberation, the highest form of existence, the state of supreme and
unending bliss R
Ekanta — one-sided understanding of the truth
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Those with a one-sided understanding of the truth call
both punya and papa as being equally unworthy. To
clarify the situation and explain the perspective to such
ekantis, punya and papa are added to the seven tattvas
and together they are known as the nine tattvas.

Ekanti — one who has a one-sided understanding of the truth
Heya — unworthy, worthless, avoidable
Tattva — key material to understand the highest truth__
Punya — virtue, inerit, enabling power, auspicious disposition
Papa — sin, demerit, disabling power, inauspicious disposition
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From the perspective of moksa, punya and papa have
been called shackles of gold and steel respectively. From
the perspective of gaining self-realisation or the
moksamarga, punya and papa are not like shackles
because they do not hinder the attainment of
self-realisation. Contextually, papa and punya are like
waiting in the heat or the cool respectively on the path of
liberation.

Punya — virtue, merit, enabling power, auspicious disposition
Papa — sin, demerit, d’lsablln%power, inauspicious disposition
Moksa — eternal bliss, liberation, highest form of existence, the state of
_supreme and unending bliss

Atmaprapti — self-realisation
Moksa Marga — the path of liberation
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Contextually, the seven or nine tattvas can be clubbed
together under the first two tattvas - jiva and ajiva. But to
make the path of liberation clear, and help people
understand what is worth knowing, worth giving up and
worth practising on the path of liberation, these two
elements are expanded to seven or nine tattvas.

Tattva — key material to understand the highest truth
Ityva— a living being
Ajiva— non-sentient
Moksa Marga — the path of liberation
Jieya — worth knowing
Heya — unworthy, worthless, avmdable
Upadeya — worth practising/foliowing in one’s life, worth attaining
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Jiva tattva is a collective term for all the living beings, all
the souls in the universe. The Bhagavati Siitra describes
8 categories of the soul:

Dravyatma, Kasayatma, Yogatma, Upayogatma,
Jianatma, Darsanatma, Caritratma and Viryatma.
Of these categories, the Dravyatma is found in both
liberated and worldly souls. So the Dravyatma is the
Suddhatma.

Jiva Tattva— a collective term for all 11V ing beings
Dravyatma — the core matter of the soul
Kasayatma — the soul manifested asﬂlqoassmn

Yogatma — the soul manifested in any action of the mind, speech and
body (yoga = the sum total of all the actlvmes of the mind, speech and

Upayogatma — the soul as a mdmtes%]atlon of knowledge and perception
Tiianatma — the soul manifested as the knower
Darsanatma — the soul manifested as the seer/perceiver
Caritratma — the soul immersed in the self
Viryatma — the soul manifested as energy
Suddhatma — the soul in its pure and pristine state unfettered by karmas
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Some people do not understand the dravyatma from the
perspective of dravya and paryaya. Instead, they
understand it from the perspective of dravya and bhava.
In reality, we can call dravya and bhava as dravya and
paryaya. This confirms that dravyatma is the Trikala
Dravya, the Trikalf Dhruva and Suddhatma of the living
being. Hence, the dravyatma is found in both liberated
and worldly souls.

Dravyatma — the core matter of the soul
Dravya — substance, real
_ Bhava — mental disposition, emotion, intent
Paryaya — the constantly changing manifestations of a substance/the
. present form of a substance
Trikala Dravya — eternally constant pure dravya
. Trikali Dhruva — efernally constant_
Suddhatma — the soul in its pure and pristine state unfettered by karmas
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Those who do not know the nayas cannot understand
how the Dravyatma can be the Trikala Dravya, the
Trikalt Dhruva and the Suddhatma at the same time.
They feel that a worldly being cannot possess the
Suddhatma. They need to understand using the
appropriate naya, that from the pure Dravyarthika Naya,
the dravyatma itself is the Suddhatma, it is Trikali
dhruva.
Naya — aspect of reality/viewpoint
Dra atma — the core matter of the soul
ikalt Dhruva — eternally constant
Suddhatma — the soul in its pure and pristine state unfettered by karmas
Samyak Naya — the aj proprlate/correct viewpoint
Dravyyarthika Naya — the absolute viewpoint that takes into account the

entire picture, khowing the past, present and future manifestations of a
substance.
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Some people include only the Suddhatma, i.e the Trikalt
Dhruva in the Jiva Tattva. They define living beings
from one naya only - the pure dravyarthika Naya. They
reject outright any definition of living beings from the
impure dravyarthika Naya. But to gain a comprehensive
understanding of the Jiva Tattva, one needs to
understand it from all viewpoints.

. Jiva Tattva — a collective term for all living beings
Suddhatma — the soul in its pure and pristine state unfettered by

armas
Trikali Dhruva — eternally constant
) Naya — aspect of reality/Viewpoint
Dravyarthika Naya=— the absolute viewpoint that takes into account
the ertire picture, knowing the past, Fresent and future manifestations
of a substance.

CA Jayesh Sheth

www jayeshsheth.com



T g YA

3 AT Sfia al § 57 9q 3R 99 9q W
T AT & | o STUET H e ST dhd & HIX
UahI=d © &l A ST Hehe ifeh Sfie dwal Teh A9g
T B A< S axd H o1 hieh A & ford
¥e forr T3 2, Sfia o= | S fores 92 A= R

Some people look for Dravya Sat and Paryaya Sat within
the Jiva Tattva. These separate existences may be stated
from a certain specific viewpoint. But they cannot be
accepted from the Ekanta point of view because the Jiva
Tattva is abheda (one, unsplittable). It has been
notionally divided into two, purely to develop a better
understanding. In reality, it is abheda.

Jiva Tattva — a collective term for all living beings
Dravya Sat — substance, real
Paryaya Sat — the constanitly changing manifestations of a substance/the
present form of a substance
Ekanta — a one-sided understandin ]g of the truth
Abheda — undifferentiated, undivided, solid, oneness, unitary
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Some people partition the Jiva Tattva into three segments
— dravya, Guna and Paryaya. And they consider this
partition to be real! While this partition may be accepted
from a certain point of view, it cannot be accepted with
Ekanta because, in reality, the Jiva Tattva is abheda. It
has been partitioned notionally, specifically for the
purpose of explanation. There are no real partitions in the
Ttva Tattva. It is undivided.

Jiva Tattva— a collective term for all living beings
Dravya — substance, rea
Guna — the permanent inalienable attribyte of a substance
Paryaya — the constantly changing mamfestduons of a substance/the
present forin of a substanc
Ekanta — a one-sided understandin Ig of the truth
Abheda — undifferentiated, undivided, solid, oneness, unitary
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Since the beginningless time, we have considered
notional divisions of the fundamentally indivisible jiva
tattva to be real, without realising that the notional
divisions were made only to explain the jiva tattva. But
we thought those notional divisions to be real and thus
destroyed many lifetimes, suffering eternal pain for an
eternity. Now, how long do we wish to continue making
the same mistake? We must ponder over this and ensure
that our belief becomes samyak.

Jiva Tattva— a collective term for all living beings
Samyak — cotrect, right, appropriate, true, enlightened, etc.
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When we understand the jiva tattva in its entirety, we
realise that the dravya form of the jiva tattva is hidden
inside the paryaya form of the jTva tattva. As soon as we
subordinate the paryaya form, the dravya form shall
emerge. Meaning, paryaya is only made up of the dravya.
Paryaya is the present form/current manifestation of the
dravya.

Jiva Tattva — a collective term for all livin ‘beings
Paryaya — the constantly changing manifestations ot a substance/the
present form of a substance
Dravya — substance, real
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When we understand the jiva tattva from all viewpoints,
we realise that the vibhava jiva that we are experiencing
now, by subordinating vibhava disposition, one can attain
the soul in its pure and pristine state unfettered by karmas.
It is the core matter of the soul and is eternally pure.
Experiencing it leads to the attainment of self-realisation.

- Naya — aspect of reality/viewpoint
__Jiva Tattva’— a collective term for all living beings
. Vibhava — manifestation opposed to the pure nature of the soul
Suddhatma — the soul in its pure and pristine state unfettered by karmas
Dravyatma — the core matter of the soul
Trikali Dhruvatma - eternal pure soul

Samyagdarsana/Samyaktva — trangcendental wisdom, enlightened
percepfion, true insight, selt-realisation
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Upon understanding the jiva tattva from all viewpoints,
we realise that the vibhava jiva that we are experiencing
now is also a reality. It is not a dream or a falsechood.
That vibhava disposition is the current manifestation of
the jiva. Upon subordinating that vibhava disposition,
one can attain the soul in its pure and pristine state
unfettered by karmas.
Jiva Tattva — a collective term for all living beings
Paryaya — the constantly changing manifestations ot a sugstance/the
resent form of a substance

Vibhava — manifestation opposed to the pure nature of the soul
Suddhatma — the soul in its pure and pristine state unfettered by karmas
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Despite possessing the vibhava disposition, some people
consider themselves to be the soul in its pure and pristine
state unfettered by karmas. In a way, they ignore their
current state of vibhava disposition and consider
themselves to be pure and pristine souls. Thus, they prefer
to live in a whirlpool of delusion. This situation has arisen
because they did not understand the jiva tattva cotrectly.
Jiva Tattva — a collective term for all living beings
amyak — correct, right, appropriate, true, enlightened, ete.

Vibhava — manifestation opposed to the pure nature of the soul
Suddhatma — the soul in its pure and pristine state unfettered by karmas
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To understand tattva appropriately, we must understand
the jiva comprehensively, accepting all viewpoints. And
despite our current vibhava disposition, we must
subordinate our vibhava disposition and experience the
soul in its pure and pristine form. After attaining this
experience of the self, we shall effortlessly attain the firm
conviction of being the pure and pristine soul unfettered by
karmas. But we shall not ignore our current vibhava
disposition, and shall begin earnest efforts to the best of
our ability to eliminate our vibhava disposition. This is
known as the sadhana of moksa, the path of liberation.
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Tattva — key material to understand the highest truth
Naya — aspect of reality/viewpoint
Samyak — coriect, right, appropriate, true, enlightened, etc.
Vibhava — manifestation opposed to the pure nature of the soul
Suddhatma — the soul in its pure and pristine state unfettered by
armas
Prafiti — firm conyviction based on correct understanding
. Purusartha — efforts L
Svatmanubhiiti — the expetience of the self, self-realisation
Moksa — the total cessation of karmic inflow and total
. sheddm%/ldlss.omatlon ot karmas from the soul, eternal bliss,
liberation, the highest form of existence, the state of supreme and
unending bliss i
Moksa Mér%a — the path of liberation
Sadhana — the progcess of constant and focused correct efforts for
attaining self-realisation and liberation

CA Jayesh Sheth

www jayeshsheth.com



T g Gl

FHATS | A A S AT 31T ! THI &
HHFHL AU 3 ST T8 Rl €, 3= g
e B 319 el q I8 SR T&AT 22 30k TN |
TRt STIHT HT=dT o Gieh ST aTied|

From the beginningless time, on infinite occasions we
have considered ourselves to be pure due to our
one-sided understanding of the truth and have wasted
many lifetimes, suffering infinitely. Now, how long do
we wish to continue this? We should ponder over this
and ensure that our belief system is samyak.

Ekanta — one-sided understanding of the truth
Samyak — correct, right, appropriate, true, enlightened, etc.
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From the beginningless time, on infinite occasions we
have considered ourselves to be impure due to our
one-sided understanding of the truth and have wasted
many lifetimes, suffering infinitely. Now, how long do
we wish to continue this? We should ponder over this
and ensure that our belief system is samyak.

Ekanta — one-sided understanding of the truth
Samyak — correct, right, appropriate, true, enlightened, etc.
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Upayoga is the attribute of the jiva tattva. Upayoga
manifests itself in two ways - knowledge and perception.
Knowing and seeing are attributes of the soul. The jiva is
identified by its ability to know and see. By reflecting on

the fact that I am the knower and the seer, one should
experience the jiva. This is known as self-realisation
(knowledge of the self).
Jiva Tattva — a collective term for all living beings
Upayoga — the focus of attention/a manifestation of the soul’s
_ knowledge and perception consecutively .
Samyagdarsana/Samyaktva — trangcendental wisdom, enlightened

_ . perceplion, true insight, self-realisation =
Atmajiiana/Atma Jiana — knowing the self, self-realisation
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When someone dies, his soul departs while his body
remains behind. Hence, the corpse cannot see or know.
This proves that the soul is distinct from the body. One

must identify with the ageless, undecaying and immortal
(eternal) soul, not with the body.
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Some people believe that the soul does not pervade the
entire body. Instead, they believe, it only occupies the area
equivalent to a thumb. But if the soul did not pervade the
entire body, sensation would not be felt in every part of
the body. For example, cutting nails is not painful. But if
by mistake, the nail cutter bites too deep, pain is as certain
as it is immediate! This explains that the soul pervades the
entire body and that there 1s a sensation only wherever the

soul is present.

Jiva tattva — the soul
Sarfravyapt — pervading the entire body
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Some people believe that the soul is eternal and
never-changing. Others question its eternal nature and
believe that it is only an ever-changing flow. But in
reality, although the soul is eternal, it also changes
constantly. For instance, if we were to melt a gold ring and
use the resulting gold to make a pair of earrings, the gold
remains the same but its form changes from a ring to a
sair of earrings.

Jiva tattva — the soul
Nitya — eternal, constant
Aparmami — never-changing

arinami — ever-changin,
Parinamanasila — subject to change
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Some people hold the one-sided view that the soul is the
doer. Others take the one-sided view that the soul is the
non-doer. From one perspective, the soul is its own doer and
a non-doer for other entities. From another viewpoint, the
ignorant soul is the doer while the enlightened soul is the
non-doer. One who does not grasp the correct meaning from
all the viewpoints endlessly increases his worldly bondage
and ensures an eternity of sorrow as his future. We should
save ourselves from this one-sided view and grasp the soul
in its entirety.

Jiva tattva — the sou
Ekanta — one-sided understandmg of the truth

CA Jayesh Sheth
www jayeshsheth.com



T g Gl

Siadw <k % G ITEEATT T3 B g <
Sferaea &1 IR ST &) BT AAd &1 9
Strera 1 den=-foeam wifss =01 =42 sHa e

SR Siaa T3 i 916 IR a1 e a1 92

T T 2

Like the loka (universe) itself, the soul has innumerable
space points. Some people think that the soul is as tiny or
as large as the body itself. They are not aware of the
soul’s power of contraction and expansion through
which it attains the size of the body it occupies.

Loka — the universe, finite world space
Pradesa — spatial point
Jiva tattva — the soul

Sankoca — contraction
Vistara — expansion
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The soul has five dispositions - its own sovereign
fundamental attribute of pure consciousness (parinamika
bhava), dispositions caused by karmic bondage (audayika
bhava), dispositions caused by part annihilation and part
suppression of karmas (ksayopasamika bhava), dispositions
caused by the suppression of karmas (aupasamika bhava),
and dispositions caused by the annihilation of karmas
(ksayika bhava). The soul is made up of its own
fundamental attribute of pure consciousness but the other
four types of bhavas are described from the perspective of
the udaya, ksayopasama, upasama or ksaya of karmas
. . Jiva tattva — the soul ) R
Parinamika Bhava — sovereign tundamental attribute of a soul
Audayika Bhava — disposition caused by karmic bondage
. . Udaya — fruition/rise/ascendance ]
Ksayika — attained as a result of the annihilation of obstructing karmas

Aupasamika — attained as a result of non-fruition of obstructing karmas
Ksayopasamika — attained as a result of the part annihilation and part
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Although the soul is fundamentally composed of its own
sovereign natural attribute of pure consciousness
(parinamika bhava), it can be categorised in many ways
on the basis of its birth, senses, desire, body, adequacy of
body, etc. Upon understanding the real nature of all these
classifications, one understands the true nature of the
temporal existence of samsara. Only this can give birth
to the true detachment that facilitates self-realisation.
Jiva tattva — the soul
Gati — birth
Indriya — one of the five senses of touch, taste, smell, hearing and
seeing. It can also mean the organs Wthh facilitate the five sehses.

Kaya — the bo fy
Paryapti — adequacy of the body
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The entire loka (universe) is tightly packed with souls.
These souls exist in stksma and badara forms. Stiksma
living beings have only one sense while badara living
beings can have one, two, three, four or five senses. Badara
living beings exist on the earth and the vimanas while
stksma living beings are jam-packed everywhere in the
universe. At the time of kevalt-samudghata, the soul
:xtends itself for one samaya to pervade the entire loka
(universe).

Loka — the universe, finite world space
Jiva tattva— the soul
Suksma — imperceptible
Badara — visible, %ross
Vimana — gigantic celestial vehicle
Samaya — tiniest fraction of time
Kevali-samudghata — occurs when the soul of an omniscient being
transcends the bod for 8 samaﬁas to balance 1ts quantum of karmas with
its life span w1thout leaving the original body and pervades the entire
universe for 1 samaya. The entire process 0f kevali-samud % hata 1§
completed in 8 samdyas after which all karmas bound by e soul
become aligned with the life span of that Kevalr.
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Non-sentient matter exists in two forms - riip1 and ariipi.
Among non-sentient matter only pudgala is riip1. There
are four classifications of artipT matter — dharma,
adharma, akasa and kala. Broadly speaking, ripi is that
which is visible and can be perceived by the senses. And
arfip1 is that which is invisible and cannot be perceived
by the senses.

Ajiva Tattva — insentient matter
Ript — %ross, corporeal, visible, tangible, perceptible to the senses
Artipt — subtle, non-corporeal, invisible, intangible, imperceptible to th
senses
Pudgala — As per the Jinas, reality comprises two components - jiva
(hvmg eings, sentient beings) and gﬁva (non-living/inanimate/ins¢ntier
substances), Ajiva is further divided into two categories - insentient
material entities and insentient nonmaterial entities. Tnsentient material
entities are known as pudgala or matter.
harma Dravya — medium of motion
Adharma Dravya — medium of rest
Akasa Dravya — space
. Kala— time,
Indriya-grahya — can be perceived by the senses
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In this world, what we see is nothing but various forms
of pudgala. Some pudgalas are so tiny that they are
imperceptible to the human eye. But the sarvavadhi jiant
can certainly see them. Pudgalas possess the qualities of
varna, gandha, rasa, spar$a, samsthana, etc. and hence
are known as rupi.

Pudgala— As per the Jinas, reality comprises two components - jiva

(living beings, sentient beings) and gﬁva (non-living/inanimate/msentient

substances), Ajiva is further divided into two categories - insentient
material entities and insentient nonmaterial entities. Insentient material

_ entities are known as pudgala or matter.
Siksma — imperceptible, imperceptible-bodied, micro
Sarvavadhi jnani — one who is not omniscient but knows all rapt
materials
Varna — colour, shade

andha — smell

Rasa — taste
Sparsa — touch
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In this universe, there are infinite times infinite pudgalas.
They are found in single units known as paramanu, and
in groups of many units known as skandhas. Of the
many types of skandhas, there is also the form of a
skandha of infinite times infinite pudgalas that pervades
the entire universe for one unit of time.

Pudgala— As per the Jinas 1ea11ty comprises two components - jiva
(livin § bemgs sentient beings) and djiva (non-living/inanimate/inséntient
stances), Ajiva is further divided into two catégories - insentient

materlal entities and insentient nonmaterial entities. Insentient material

entities are known ag pudgala or matter.

Anantananta — infinite fimes infinite
ramanu — an atom
Skandha —an a%glomeratlon of atoms
Samaya — time/finiest fraction of time
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Since dharma, adharma, akasa and kala do not possess
the qualities of varna, gandha, rasa, sparsa, etc. they are
known as ariipl. They cannot be seen by those who are
chadmastha. They are only known to the omniscients.

Dharma Dravya — medium of motion
dharma Dravya — medium of rest

Akasa Dravya — space
Kala— time

Varna — colour, shade
andha — smell
Rasa — taste

. Sga,rsa —touch .
Ariipt — subtle, non-corporeal, invisible, intangible, imperceptible to the

Chadmastha — non-omniscient
Kevala Jlana — omniscience
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Dharma, also known as dharmastikaya, is one whole
entity. It pervades the entire universe. It facilitates
motion by living and non-living beings. Just as water
facilitates the movements of a fish, dharmastikaya
facilitates the movements of living beings and pudgalas.

Dharmastikaya/Dharma Dravya — medijum of motion
Pudgala — As per the Jmas realléy com rises of two components - jiva
(livin § beings, sentient bein, ajiva (non-living/inanimate/msentient
tances), Ajiva is furt] er divided into two categories - insentient
matendl entmeb cmd insentient nonmaterial entities. Insentient material
entities are known as pudgala or matter.
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Dharmastikaya constantly remains in its parinamika
bhava. Whether people believe in the dharmastikaya or
not, it has been told by God and even Modern Science
accepts its existence in the form of ether.

Dharmastikaya/Dharma Dravya — medium of motion
Parinamika Bhava — sovereign fundamental attribute of a
person/substance
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Adharma, also known as adharmastikaya, is one whole
entity. It pervades the entire universe. It facilitates the
stillness of living and non-living beings. Just as a chair

facilitates sitting, adharmastikaya facilitates the stillness

of living beings and pudgalas.

Adharmastlkaya/Adharma Dravya — medium of rest
Pudgbla — As per the Jinas, rea 1ty comiprises two components - jiva
(livi § emgs sentlent beings) and djiva (non-living/inanimate/inséntient
ces Ajtva is tunﬁer d1v1 ed mto two categories - Insentient
matenal entities and msentient nonmaterial entities. Insentient material
entities are known as pudgala or matter.
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Adharmastikaya constantly remains in its parinamika
bhava. Whether people believe in the adharmastikaya or
not, it has been told by God and even Modern Science
accepts its existence in the form of gravity

Adharmastikaya/Adharma Dravya — medium of rest
Parinamika Bhava — sovereign fuhdamental attribute of a
person/substance

CA Jayesh Sheth
www jayeshsheth.com



S|
HTHTIETRT (HFYOT HATRIR) T o AT H Toh
FEUE & 2, A 2| 3k Tora W § wAifawm,

HgiTeTerr, S, YT 3IT1S 2 39 AT
ATERTERTST hEd & ST SThl STTERTST Tl AT
FEd 8| I8 Tt gt T rereT ¥ At
(facilitator) SFERT TETIAT LT 2

Akasastikaya, the entire sky (space) is one whole entity. It
pervades the universe as well as the non-universe and is
endless. The part of the akasastikaya which accommodates
dharma and adharma dravyas, jivas and pudgalas, etc. is
known as lokakasa. The rest of the akasa is known as the
alokakasa. Akasastikaya provides accommodation to all
dravyas.

Akasastikaya — space, provides accommodation to all dravyas (entities/reals)
Dharmastikaya/Dharma Dravya — medium of motion
Adharmastikaya/Adharma Dravya — medium of rest

Jiva — a living being, sentient being ) B
Pudgala — As per the Jinas, reality comprises two components - jiva (livin
beings, sentient beings) and ajiva (non-living/inanimate/insentient sub_stanceg).
 Ajiva is further divided into two categories - insentient material entities and
insentient nonmaterial entities. Insentient material entities are known as pudgala
Or matter.

Lokakasa — the part of the akasastikaya (space) which accommodates dharma

and adharma dravyas, jivas and pudgalas, etc.

Alokakaga — the part of the akasastikaya (space) which is a gigantic vacuum of

. emptiness . .
Avagahana — accommodation, providing space to living beings and matter for
existence or activity.
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Akasastikaya constantly remains in its parinamika bhava.
Whether people believe in the akasastikaya or not, it has
been told by God and even Modern Science accepts that
the lokakasa is not endless. If we were to erroneously
accept the lokakasa as endless, all the other dravyas in
the universe would get scattered into the endless
lokakasa.
o Akasastikaya — space ) \
Parinamika Bhava — sovereign fundamental attribute of a
_ person/substance )
Lokakasa — the part of the akasastikaya (space) which accommodates
arma and adharma dravyas, Jivas an pud%alas, etc.

Alokakasa — the part of the akasastikaya (space) which is a gigantic
vacuum of emptiness
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It is the nature of kala to get spent. The practical
manifestations of kala are commonly known as past,
present and future, and as seconds, minutes, hours, days,
months, seasons, years, eras, ctc. Kala turns the new into
the old. Kala is also known as the current manifestation
of the dravya. From the absolute perspective, an atom of
kala is present in every unit (pradesa) of the universe.

Kala—time_
Kalanu — units of time
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Each unit of kala is always different from another unit of
kala, hence it is not present as a group. Because the
duration of the present is always 1 samaya only. In the
following moment, the samaya which was previously the
present tense turns into the past tense. God has said that
there are uncountable samayas in a single eyelid.
Whether people believe that or not, even Modern
Science accepts it as a nanosecond.

Kala— time
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One section of people considers kala as an independent
and unique dravya. Another section considers kala to be
the flow of manifestations of living beings and sentient
matter. You are free to think of kala in whichever way
you like. It will not affect your samyagdarsana in any
way. Nor will it impede your samyagdar§ana. Because to
attain samyagdar$ana, one has to understand the self
correctly, not understand kala (the other dravya)
correctly.
Kala — time

Samyagdar$ana/Samyaktva — transcendental wisdom, enlightened
percepfion, true insight, self-realisation
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The reason for karmic inflow into the soul is known as
asrava. Alternatively, the attraction of karmas to the soul is
also known as asrava. Mainly, there are five reasons for this

attraction. They are — mithyatva (occurs in the first
gunasthana), avirati (occurs up to the fifth gunasthana),
pramada (occurs up to the sixth the gunasthana), kasaya
(occurs up to the tenth gunasthana) and yoga (occurs up to
the thirteenth gunasthana).
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Asrava — inflow of karmas into the bound soul
o Mithyatva — false belief = =~ =
Avirati — non-abstinence, absence of renunciation, inability to
withdraw from sensual indulgence
Pramada — indolence, being not being immersed in the soul
Kasaya — passion. There are four kasiyas: anger, arrogance, artifice

andavarice .
Yoga — the sum total of all the activities of the mind, speech and
body, joint acts of soul and matter
~Gunasthana— stat%e of spiritual development.
) First gunasthana, Mithyatva — stage of false belief
Fifth gunasthana, Sraddhatvam (Desavitati) — stage of enlightened
) perception, with partial vows .
Sixth gunasthana, Pramattasramana — stage of enlightened perception
with major vows, tainted by pramada (indolence)
Tenth gunasthana, Stiksmalobha (Suksmasamparaya) — the stage
) where only subtle greed remaing o i
Thirteenth gunasthana, Sayoga Kevalt — stage of omniscience with
the activity of the mind, speechand body
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Mainly, the soul indulges in attachment-aversion when
accompanied by false belief and related factors. This
attracts karmas to the soul. This is exactly what asrava
means. As long as the soul remains in the first gunasthana,
1.e. 1s immersed in false belief, the five causes of asrava
mithyatva, avirati, pramada and kasaya remain present in
the soul.

First gunasthana, Mithyatva — stage of false belief
Mithyatvadi — false belief, etc.
Raga — attachment
- . _ Dvesa — aversion
Asrava — inflow of karmas into the bonded soul
Gunasthanaka — stage of spiritual development
MlthK/%Il]lVl — possesses false belief
o ) ithyatva — false belief = )
Avirati — non-abstinence, absence of renunciation, inability to withdraw
_ ~ from sensual indulgence .
Pramada — indolence, not being immersed in the soul
Kasaya — passion. There are four kasayas: anger, arrogance, artifice and

avarice
Yoga — the sum total of all the activities of the mind, speech and body,
Joint act of soul and matter
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After false belief is given up, meaning that samyagdarsana

is attained, the soul attains the fourth and fifth gunasthanas

where it is avirati and desa avirati (desa virati) respectively.

Hence, in these two gunasthanas, the main causes of asrava
are — avirati, pramada, kasaya and yoga.

Fourth gunasthana, SamyagdarSanamavratam — stage of enlightened
) .perception, without the vows ]
Fifth gunasthana, Sraddhatvam (Desavirati) — stage of enlightened
perception, with partial vows
. Mithyatva — false belief )
Samyagdar$ana/Samyaktva — transcendental wisdom, enlightened
_  perceplion, true insight, self-realisation
Atmajiiana — knowing the self, self-realisation
o Gunasthanaka — stage of spiritual development )
Avirati — non-abstinence, absence of renunciation, inability to withdraw
trom sensual indulgence
Dega Avirati — partial non-abstinence
_ Dega Virati — partial abstinence
Asrava — inflow of karmas into the bonded soul
Pramada — indolence, not being immersed in the soul |
Kasaya — passion. There are four kasayas: anger, arrogance, artifice and

avarice
Yoga — the sum total of all the activities of the mind, speech and body,
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If we were to denote each of the five causes of asrava —
mithyatva, avirati, pramada, kasaya and yoga — with the
integer 9, the five asravas may be expressed as 99,999.
When mithyatva departs, the first 9 leaves and asrava is
reduced to 9,999. When the soul reaches the sixth
gunasthana, the second 9 departs and asrava is reduced to
999. As the soul ascends the ladder of the gunasthanas,
each successive 9 departs and when the soul attains the
fourteenth gunasthana, all causes of asrava cease to exist.
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Asrava — inflow of karmas into the bonded soul
o Mithyatva — false belief = =~ =
Avirati — non-abstinence, absence of renunciation, inability to
withdraw from sensual indulgence
Pramada — indolence, not being immersed in the soul
Kasaya — passion. There are four Kagayas: anger, arrogance,
artifice and avaricé .
Yoga — the sum total of all the activities of the mind, speech
and body, Joint act of soul and matter
. Gunasthanaka — stage of spiritual development
Sixth %urjasthéna, Pramattasramana — stage of enlightened
erception with major vows, tainted by pramada (indolence)
ourteenth gunasthana, Ayoga Kevall — stage of omniscience
free from all'activities of the mind, speech and body. This stage
is of extremely short duration. The soul sheds its mortal coil and
attains liberation at the end
Nirodha — cessation, removal
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When we take diksa, i.e. become ascetics, then it is
believed that from the dravya perspective, we have
transcended the two asravas of mithyatva and avirati.
Hence, it is stated that “He who becomes an ascetic 1s
great.” But in reality, only if we become ascetics with
samyagdars$ana and virati transformation can we transcend
the two asravas of mithyatva and avirati. Not otherwise.
Hence, we may state that although becoming a monk is no
guarantee of attaining liberation but becoming a
samyagdrsti is a rock solid guarantee of attaining
liberation. Hence, it should be stated that “He who
becomes a samyagdrsti is great.”” Please do not
misunderstand. We are not stating that one should not
become a monk. It is good to become a monk. But if one
does not possess samyagdarsana then one should not
consider oneself to be great merely because one is a monk.
Instead, one should practise the vows of monkhood only to
attain samyagdarsana.
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ksa — taking the vows of asceticism_ R
Sadhu — the renouncer who has taken the five major vows of
ahimsa (non-violence), satya (truthfulness), asteya
(non-stealing), brahmacarya {celibacy) and aparigraha
(non- ossesswenessg
o Mithyatva — false belief = =~
Avirati — non-abstinence, absence of renunciation, inability to
o withdraw from sensual indulgence
Avirati — abstinence, renunciation, ability to withdraw from
- . sensual indulgence
Asrava — inflow of karmas into the bonded soul
Nirodha — cessation, removal i
SamP(aﬁdarsana/ Samyaktva — transcendental wisdom,
enlightened perception, true insight, self-realisation
Sam}]f{alg rsti — one who possesses transcendental wisdom,
eénlightened perception, true insight, self-realisation
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Bandha is the bondage of karmas with the soul.
Alternatively, the reasons why karmas bond with the
soul are also known as bondage. Karmic bondage is of
four types — Prakrti Bandha, Sthiti Bandha, Anubhaga
Bandha and Prade$a Bandha.

andha — karmic bondage the bondage of karmas with the soul
Prakrtl Bandha — the of karma which has bonded with the soul
Sthiti Bandha — he duration of the karmic bondage lo
Anubhaga Bandha — the intensity of the karmic bondage
Pradesa Bandha — the quantum of the karmic bondage
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Prakrti Bandha means the bondage of the eight types of
karmas like the jianavaraniya karmas, etc. Sthiti Bandha
determines the duration of karmic bondage. Anubhaga
Bandha determines the intensity of the fruits of that karma,
whether it will be intense, mild or average. Prade$a Bandha
determines the quantum of bonded karmas. Prakrti Bandha
and Pradesa Bandha occur because of the yoga of the mind,
speech and body. Sthiti Bandha and Anubhaga Bandha
occur because of the kasayas.
Jianavarantya Karmas — karmas that impede knowled ee soul

Prakrti Bandha — the type of karma which has bonded with
thiti Bandha — the duration of the karmic bondage

Sthiti B
Anubhaga Bandha — the intensity of the karmic bondage
Pradesa Bandha — the quantum of the karmic bondage
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The bondage of karmas is determined by the status of the
soul, whether it is highly evolved, average or poorly
evolved. In the fourth gunasthana, after samyagdarsana
(self-realisation) is attained, the duration and intensity of
the bondage of papa karmas keeps reducing. As the soul
rises to higher and higher gunasthanas, the bondage of
papa karmas reduces while the bondage of punya karmas
keeps increasing more and more. In those stages, the
punya one binds becomes more intense while the papa
that one binds becomes mild.

Fourth Gunasthana, Samyagdarsanamavratam — stage of enlightened
ercetp 1on \x ithout the vows
Punya — virtue, meri(, enabling power, auspicious disposition
Papa — sin, demerit, disabling power, inauspicious disposition
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